P A R T I ： T H E H IS T O R IC A L B A C K G R O U N D O F T H E S A D D H A R M A P U N D A R IK A Chapter L The Formation o f the Saddharmapunda?'lka
A. The Saddharm apundarika and Indian Culture ( Ensho K a n a k u ra ) H.
Kern holds that the character of the Saddharm apundarika is similar to that of Narayana in the Bhagavadglta and that the Bhagavadglta had great influence on the Saddharm apun darika. W internitz points out the influence of the Purdnas on the stitra, and Farquhar thinks that the Vedantas influenced the sutra. Kern shows us the materials for his opinion, but W inter nitz and Farquhar do not.
On the other hand，Charles Eliot and H. von Glasenapp do speak of the influences of other religions on this sutra. They try to find the sources of the philosophy of the Saddharm a pundarika in the current thought of India of the time. This is more convincing.
It seems to be true to some extent that the Saddharmapun--315 -Senchu Murano dartka was influenced by the Bhagavadglta. It is also true， however, that the monotheistic idea given in the Bhagavadglta was already apparent in the Svetasvatara Upanisad, and that monotheism prevailed in India for some centuries around the beginning of the Christian Era. W e can say that the Saddharmapundarlka^ the Bhagavadglta, and other pieces of literature of a similar nature were produced from the common ground of the same age.
W e can find an analogy between the wonderful scene shown by Narayana in the Bhagavadglta and the supernatural deeds done by Buddha Sakyamuni in the Saddharm apundarika, but the scene described in he Saddharmapundarika^ especially in and after Chapter X V ，is beyond human imagination，and has something special hardly recognizable as an influence of the Bhagavadglta. W e must notice here the characteristic of the Saddharm apundarika. The Saddharm apundarika was not in fluenced directly by a particular religion outside Buddhism.
W e can say that new thoughts, which were introduced into Buddhism，developed as part of Buddhism in such a way that they showed some similarities to other religions.
B. The Saddharm apundarika and Indian Society ( Keisho

Tsukamoto)
In Hlnayana Buddhism，the preacher of the Law is called a dharma-dhara ( one who knows the Law )，or dharma-kathika (one who recites or preaches the L a w ). In Mahayana Buddhism， especially in Chapter X of the Saddharmapundarika^ he is called a dharma-bhdnaka.
The world dharma-bhanaka is not foreign to Hlnayana Bud -316 -dhism. In Hmayana Buddhism, however, it means a reciter, and is regarded as a kind of gandharvika or musician, as is seen in the inscriptions of the Sanchl or Bharhut stupas. It seems that about the second century B.C. the dharma-bhanakas were those who praised the Buddha, chanted the sutras for lay visitors to the stupas, and also preached to them. In those days the Law was preserved by the Sthaviras, and the role of the bhanakas was not important in the Buddhist Samgha. In the Mahayana sutras, however, the bhanakas were called Bodhisattvas，and regarded as the bearers of the right teachings of the Buddha. They seem to have been low in their social status in the early days of Mahayana Buddhism， however. The fact that the virtue of perseverance was regarded as one of the six paramitds, and also as one of the three requirements of the Bodhisattvas in Chapter X of the Saddharm apundarika, and that in many Mahayana sutras, including the Saddharm apunda rika, it says that the bhanakas should not be despised but respected, eloquently shows that the preachers of Mahayana Buddhism were generally despised and persecuted. Not a few frescoes in the Mo-kao Cave in Tun-huang are connected with the Saddharmapundarika, and these are re garded as very important frescoes. This shows that the Saddharm apundarika was treasured in the days of the making of the cave. The depicting was limited， however, to the drama tical descriptions or fables in the sutra. In those days the philosophy contained in the sutra was not yet studied or de veloped, therefore it is natural that these frescoes do not reflect the philosophical side of the sutra.
The caves at Lung-men，Ta-t'ung, and Hsiang-t'ang-shan should also be investigated in connection with the propagation of the Saddharmapundarika. order. A certain number of such monks were allotted to various sects a n n u a lly .1 his meant that the sects which were allotted Nembundosha monks were regarded as the sects officially re cognized by the government.
Saicho tried to establish a Buddhist Order independent of the established sects in Nara. He petitioned the government for the realization of this, which was granted in 823. There fore, it is more reasonable to say that the Tendai Sect started in this year.
The establishment of the independence of the Tendai Sect from Nara Buddhism meant that the Tendai priests were ex cluded from the governmental positions to be given to priests with regard to the control of the priesthood of Japan. Some priest-officers had been installed in Japan already in 624 in order to control the priesthood. They became more powerful year after year. There were some ranks in these offices, which be came the origins of the nominal priest-ranks in later times.
The Shingon Sect, which started at about the same time as the Tendai Sect, did not ask for its independence from the Nara
The Saddharmapundarika and its Influence sects, therefore the Shingon priests were given the chance to be appointed priest-officers from the outset. The Tendai priests were at first proud of themselves in that they were aloof from the secular business of the hierarchy, but in the course of time they had to recognize the necessity of being appointed priestofficers in order to gain prestige among the priesthood of Japan.
So they appealed for the grant of the appointment of some priest-officers. This was granted as late as the latter part of the ninth century.
As regards the appointment of Kodokushi, however, the In the Yoshino Period, the Nichiren Sect succeeded in making contact with the Imperial family, the Shogunate, and the public, through the Kokka Kangyo movement, preaching, and the prac tice of exorcism. Kokka Kangyo means to advise the govern ment for the conversion of the whole nation to the right re ligion. Nichiren advised the government for this purpose by presenting his treatise, Rissho Ankoku-ron ( "Establish the right teachings and save our country" ). His followers in this period did the same by presenting similar treatises to the government.
3. The Nichiren Sect in the Muromachi Period.
In this period the Nichiren Sect was strengthened and ex In the Tokugawa Period，Nichiren priests were persecuted because they refused government orders which they deemed to be against the doctrine of Fujufuse.
The above-mentioned three kinds of persecutions of Nichiren priests were found more or less in any period. In the last case, lay followers committed suicide by seppuku, fasting or drowning. 
P A R T II. T H E L IT E R A T U R E O N T H E S A D D H
The Tibetan version is almost equivalent to the Nepalese text and the T'ien-plin-fa-hua-ching as to the contents. In Tibet the Saddharm apundanka is not regarded as important as in
China and Japan, but treated just as one of the Mahayana sutras.
In connection with the worship of Avalokitesvara, however, the S ad dh arm ap w^arik a is given much importance.
3. There are some other versions in French, English, Japa nese, Hsi-Hsia， Turkish, Manchurian, Annamese，Mongolian, and others.
Investigation of these various versions of this sutra shows that it is popular among the Buddhists all over the world, and not to be confined to one or a few sects as their canonical sutra.
Chapter II. Commentaries on the Saddharm apundarika A . The Conception o f Vyakarana in the Saddharm apunda rika ( Ryugen Tag a )
The word vyakarana or veyyakarana is used in various The insertion of Chapter X II and the verses of Chapter X X V may also have altered the number to some extent.
The extant wood-block printed copies in China, Korea, and Japan are different from each other. This was caused by the difference of the original texts.
The present edition o£ this sutra used by Japanese Buddhists is similar to one of the Kasuga editions published in the Kama kura Period. The Kasuga editions were edited by Shinjo. It is said that he revised his edition as often as fifteen times. It is evident that there were two other editions than that published by Shinjo. It seems that these two editions were not popularized.
Wood-block printing of sutras started in Japan in the Kama 
P A R T III. T H E P H IL O S O P H Y A N D R E L IG IO N IN V O L V E D IN T H E S A D D H A R M A P U N D A R IK A Chapter I. The Philosophical and Sociological Bases o f the
Saddharm apundarika
A. The Saddharm apundarika and the Philosophy o f B ud dhism ( Shoson M iyam oto)
Buddhism is aginst the ekamsa-vada or one-sided opinions. 
B. The Saddharm apundarika as Vie-wed fro m the Stand point o f the Philosophy o f Religion ( Teruji Is h izu )
A cultural religion is different from primitive religions in that it has a founder, an organization of followers, and a set of doctrines. On the one hand, the doctrines, which are set forth by the founder and developed by his followers, make up the form of worship and the thought of the followers, and on the other, the authorities of the religious organization defend the doctrines.
The science of the doctrines of a particular religion is es tablished under these circumstances.
In the case of Buddhism, the most important subject of the science of doctrines is Kyoso-hanjaku which serves to classify the various teachings of Buddhism into categories and give the highest value to the teachings of the sect concerned by putting them into the category which is deemed the most excellent.
In other words, a sect establishes first the philosophy of its religion, and then criticizes all the other sects from the principies of its philosophy. Generally speaking, a sect chooses a sutra or sutras as its Canon.
According to the Tendai Sect, the Buddha expounded first the true teaching, then some provisional teachings, and finally the true teaching again. According to Tendai，in the final teaching, that is, in the Saddharm apundarika, the Buddha gives volumes，involves many elements of the Saddharmapundarika. According to the Medieval Tendai Philosophy, the Saddhar mapundarika is not satisfactory as far as the presentation of the way of introspecting our minds is concerned. The way of introspecting our minds was given by T 'ien-t'ai. That was to -342 -see the truth that the three thousand things exist in a single thought of our minds. This is the fundamental truth，which expresses the true teachings of the Eternal Buddha. Thus, by the Medieval Tendai philosophers, the truth of the three thousand things in a thought, which T 'ien-t'ai established as a complementary theory to the teachings in the S addharm a pundarika, was regarded as superior to the latter. These phi losophers intended to say that the sutra is inferior because of its exoterism, and that this fundamental truth is superior be cause of its esoterism. They could not say this, however， be cause the words exoteric and esoteric were the terms of Shingon mysticism. So they used the words Hommon and Shakumon, which were primarily used to divide the sutra into two parts. As far as these two attitudes are concerned, the first fourteen chapters of the Saddharm apundarika are different from the following fourteen chapters as follows :
1 . In Chapter X V I of the Saddharm apundarika, to which Chapter X V serves as a prelude, the Buddha declares his eterni ty. In the first fourteen chapters, devices are admitted to lead others, but in the following chapters there is a strong tendency to deny devices.
2. In the first fourteen chapters those who slander the keepers o f this siitra are blamed, but in the following chapters those who slander the true teachings are attacked.
3. In the first fourteen chapters the age in which the slanderers would appear is expressed as vaguely as " after the death of the B u d d h a ， ，o r m the degenerate age " ，b u t in the following chapters it is more definitely expressed as " in the five hundred y e a r s ， ， .
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